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engagement founded in a recognition of complicity – ours 


















ZKRHYHUNQRZVLWVDOZD\Vperspectival, situated and implicated 



















































































to understand as molecular processes. The traditional practice of 
FULWLTXHLJQRUHVWKLVprocessualHQWDQJOHPHQWRIZKDWLVNQRZQ
ZLWKWKHRQHZKRGRHVWKHNQRZLQJVRWKDWȊUHȵHFWLRQȋDVLWVFHQ





means that any WHUUDLQFRΑQLWDZDVRQO\HYHUDSRZHUIXOLQ
ERWKVHQVHVRIȊH΍HFWLYHȋDQGȊGRPLQDQWȋQDUUDWLYHWRLPDJLQH
ȊSURJUHVVȋRUȊUHGHPSWLRQȋ<HWVSHFLȴFDOO\WRGD\LWLVHYLGHQW
that there is no untouched corner of the planet that could entice 
XVWREHOLHYHLQEHWWHUYHUVLRQVRIRXUVHOYHVWREHDFKLHYHG
LQD1HZ:RUOG7KHspectre of a terra LQFRΑQLWDKDXQWLQJWKH
SKDQWDVPDWLFPDFKLQHULHVRIHVFDSHDGYHQWXUHVRFLDOH[SHU
LPHQWDWLRQDQGSROLWLFDOSURJUHVVKDVDOZD\VEHHQLQGHQLDORI



















torical experience has shown that they tend to rely on sameness 












































for future use. 














LQGHWHUPLQDWHWRROER[FKDUDFWHULVWLFWKDWZHDɝUP as a most 







of writing and conceptual registers. Composed as an open 
DVVHPEODJHWKHWHUPVFDQQHYHUWKHOHVVFDOOIRUWKYDULRXV
























2WKHU+HDGLQΑ΄ΌΌ΃WRGD\ is always anew “this time that is ours” 
ΊΌȂWKHȊQRZȋWKDWXUJHVXVWRregard what “LVWDNLQΑSODFHQRZ” 
Ά΃6XFKDWDVNWKHQIDOOVXSRQHYHU\HUDRQHYHU\ȊWRGD\ȋDV
:DOWHU%HQMDPLQDOVRQRWHVLQȊ2QWKH&RQFHSWRI+LVWRU\ȋȊΖQ



































































































within a particular person but also come from without. They 





of the person in the interaction with other people in a shared 
VSDFHPRVWSDOSDEO\SHUKDSVLQWKHV\QFKURQL]DWLRQRINLQHWLF
movements of bodies collectively attuned to vibrations or 
IUHTXHQFLHV$΍HFWLVLQHVVHQFHFRPPXQDO\HWWDQJLEOHIRUHDFK
of us as energy that enhances or diminishes our capacity to act.
20 7KHȊD΍HFWLYHWXUQȋHYROYLQJVLQFHWKHHDUO\WZHQW\ȴUVWFHQWXU\
LQȴHOGVDVEURDGDVSKLORVRSK\PHGLDVWXGLHVFXOWXUDOVWXGLHV




















































































ways of relating to temporality to challenge ideas of progress by 

































some academics who proudly consider themselves amateurs and 
VLWXDWHWKHPVHOYHVDVSROLWLFDOO\SURJUHVVLYHDVDFRQVHTXHQFH





desire for distinction and the role of discipline and normative 
VNLOOEXLOGLQJLQWHDFKLQJȋ΅΃΃Ό΄ΆΆ$FFRUGLQJWR%HUODQW



























register for thought and practice “before” or “in advance of” 
the opposition of our habit of saying “yes” and “no.” The “no” 














































nist Deleuzian approach that has already given guidance here: 






promise or need for a “beyond” – another world supposedly 











famous monist formula that “no one has so far determined what 
>D@ERG\FDQGRȋ6SLQR]D΅΃΃΃΄ΉΊ>(ΖΖΖ3΅@DVZHOODVWRKLVKDUVK













now live it and have lived it … to live once again and innumerable 
WLPHVDJDLQȋ1LHW]VFKH΅΃΃Ή΄Ό·RUDV'HOHX]HȇVHYHQPRUH




























UHODWLRQDOLW\ZLWK the situation we are always already participating 
in and entangledZLWKDQGWKHUHE\WRLQVWLJDWHDEHOLHI“in this 
ZRUOGDVLWLVȋȂWKLVLVWKHFULWLFDOPDQWUDRIDɝUPDWLRQWKURXJK











































































treated capital as a historical phenomenon starting when stable 
SURSHUW\ZDVFRQYHUWHGLQWRȵXLGZHDOWKLQYHVWHGWREULQJJDLQ
32 8QIRUWXQDWHO\LWVHHPVWRKDYHEHFRPHPRUHȵXLGDQGPRUH
universal ever since. The hope of facing capital as a historical 
SKHQRPHQRQZLWKDQHQGLQVLJKWVHHPVWREHJRQH%XWQHYHU
































































essential otherness and oppositions to involve reading insights 
WKURXJKRQHDQRWKHUDSURFHVV%DUDG΅΃΃ΊKDVWXUQHGLQWRDQ






















































































Creation is speculation. To VSHFXODWHLVWRFRQVLGHUWRWKLQN
WKURXJKDQGWRJXHVV7KHXQFHUWDLQW\WKHRSHQQHVVLQKHUHQW
in the verb VSHFXODWHLQGLFDWHVRXUGLUHFWLRQWRWKLQNWKURXJK















creativity. To create out of freedom something that need not 
serve a purpose outside of itself – that modern notion of art 
as autonomous holds within itself a religious idea of creation. 
:RUGVZRUWKȇVȊRYHUȵRZRISRZHUIXOIHHOLQJȋVLJQDOVWKLV









because it is violently charged but also because the dichotomy 
EHWZHHQRUGHUDQGFKDRVGRHVQRWGRMXVWLFHWRFUHDWLRQDV
FRQVWDQW process.HOOHUDQGRWKHUV%DXPDQ΅΃΃Ό-XVWDHUW΅΃΄΅










the onset of a process.
6LJPXQG)UHXGLQYRNHVWKLVSURFHVVLQ-HQVHLWVGHV/XVWSULQ]LSV 


































SRWHQWLDOLW\ as an ontological force – in everyone and everything. 













tinuous multiplicity is what constitutes the virtual: a dynamic 












Dutch houseboats – as if they were cities in which such time 







EHFUHDWHG<HW7KH<HOORZ%DOORRQis not about distraction and 




















































creativity. Such a critical theory is especially urgent today now 
WKDWFUHDWLRQDQGFUHDWLYLW\KDVEHHQDSSURSULDWHGDOODURXQGXV
IURPLQQRYDWLRQVFLHQFHVWRRUJDQL]DWLRQDOSV\FKRORJ\ZLWKRXWD















Lemniscaat. Some pages can be seen at: www.lemniscaat.nl






















The discourse that everything depends on something else is 










ȂHYHU\ZKHUHDQGWRHYHU\ERG\WKRXJKSUHFLVHO\ QRW in the same 
ZD\WRDQGIRUHYHU\ERG\>)HUUHLUDGD6LOYD΅΃΃Ό:\QWHU΄ΌΌ·@
– that in this globalized and interconnected worldRQHPDMRU




an DɝUPDWLYH critical tool is obvious: criticality must be at 
work in order to twist entanglement away from the above 






















“agencies” emphasizes the necessity to no longer envision entan
JOHPHQWVDVEDVHGRQSUHH[LVWLQJUHODWD5DWKHUȊUHODWDZLWKLQ
SKHQRPHQDHPHUJHWKURXJKLQWUDDFWLRQȋΆΆ·RUDV9LFNL.LUE\
argues in her 4XDQWXP$QWKURSRORΑ\Ȋ(QWDQJOHPHQWVXJJHVWV















VWUXFWLYH matters of concern. “Phenomena are the basis of a new 
RQWRORJ\ȋ%DUDG΅΃΃ΊΆΆΆDQGHQWDQJOHPHQWVWKHUHIRUHLPSO\




hopeful sounding attributes in themselves necessitate a “better” 
toward which “we” are heading; as if a progressive direction could 





which she stresses the RQWRHSLVWHPRORJLFDOGLPHQVLRQRILQGH
WHUPLQDF\%RKURYHUXQFHUWDLQW\+HLVHQEHUJ:KLOHWKHODWWHU
zooms in on the epistemological dimension only and ultimately 
PDLQWDLQVDKXPDQLVWDQGWKHUHIRUHSURJHVVLYLVWOLQHDULW\WKH
HQWDQJOHPHQWRIRQWRORJ\DQGHSLVWHPRORJ\VKDNHVXSVXFKDQ
understanding. The radical RQWRHSLVWHPRORJLFDOGLPHQVLRQRI
LQGHWHUPLQDF\FDQQRORQJHUR΍HUDSURJHVVLYLVWtemporality on 
ZKLFKDQXQGHUVWDQGLQJRILQGHWHUPLQDF\DVHSLVWHPRORJLFDO





else. It means attending to the constructive and/as relational 




































































































it then be part of a vocabulary that aims at bringing together 
QRWLRQVDURXQGFULWLTXHLQWKHWZHQW\ȴUVWFHQWXU\"ΖVH[SHULHQFH

















tinction between appearance and reality that is discussed from 
$QWLTXLW\RQZDUGVLWSOD\VDQLPSRUWDQWUROHLQWKHLGHDOLVP
realism discussion in the seventeenth and eighteenth centuries; 
DQGLQWKHUDWLRQDOLVPHPSLULFLVPGHEDWHLQHSLVWHPRORJ\LW
is presumed to be theFHQWUDOFRQFHSWLQWZHQWLHWKFHQWXU\












































Kant in his analysis of synthetic DSULRULMXGJPHQWVEULGJHV





































































































the point that the longstanding arrangement securing their 
RSSRVLWLRQEHJLQVWRJLYHZD\GLVUXSWLQJLQWXUQWKHZLGHDUUD\
of premises and certainties that rest upon this distinction; a 
UHDOLW\DERYHDQGEH\RQGWKLVLQFUHDVLQJO\GHULYHGIURP and 
















56 commitment to PRGHUQLW\ȋ΄΋΅7KLVVKRZVLWVHOIDERYHDOOLQ
WKHUHSUHVHQWDWLRQDOIRUPVGHYRWHGWRXUEDQH[SHULHQFHDQG
WKHUHODWLRQWKDWVXEVLVWVEHWZHHQWKHWZR:K\WKHQGRHVWKH






























founds any simple opposition between reality and imagination.
570\WKIDQWDV\DQGIDEOHQRORQJHUFRQFHUQHGZLWKDZRUOG
EH\RQGWKLVRQHDUHUHURXWHGEDFNWKURXJKUHDOLW\VRWKDWWKH








albeit far too QRUPDOZKRVHPHFKDQLFDORSHUDWRUVZLOOQHYHU
UHYHDOWKHPVHOYHV"$VHWWLQJWKDWFRQFHDOVDQRWKHU3DULVWKH
WUXH3DULVDJKRVWO\QRFWXUQDOLQWDQJLEOH3DULVWKDWLVDOOWKH
more powerful insofar as it is more secret; a Paris that any







It would be possible to plot across the terrain of modernity the 
new forms of “collective property” precipitated at the level of 
WKHLPDJLQDU\E\DEUXSWFKDQJHVLQVRFLDOFRQGLWLRQVIRUPV
that each time draw the spheres of reality and fable into a zone 









58 Not Now.” The nuclear age with which the latter is concerned is 
DQLPDWHGE\DQLQWULQVLFDOO\DSRUHWLFFLUFXPVWDQFHRQHWKDWDVLV
WKHFDVHZLWK&DLOORLVȇV3DULVVWXG\KDVDFXWHLPSOLFDWLRQVIRUWKH
relation between reality and the fabular.
7KHFLUFXPVWDQFHDWVWDNHKHUHLVWKDWRIQXFOHDUZDUWKHWDNLQJ
place of which raises for Derrida the specter of a properly total 


































remainderless destruction) installs humanity – and even 
GHȴQHVWKURXJKDOOVRUWVRIUHOD\VWKHHVVHQFHRIPRGHUQ
KXPDQLW\ȂLQLWVUKHWRULFDOFRQGLWLRQΆΌ·ΆΌΉ




























































































































The plane of immanence “never has a supplementary dimension.” 
7KHUHIRUHWKHSODQHRILPPDQHQFHLVEDVHGRQQRWKLQJEXW
LWVHOIZKLFKJLYHVLWWKHVWDWXVRIEHLQJWKDWZKLFKLVSULRUWRWKH












immanence. Immanence is a becoming. It becomes because it 
KDVȊQRVXSSOHPHQWDU\GLPHQVLRQȋΖQRWKHUZRUGVLWLVLQȴQLWH
in the sense of having no absolute endpoint and no absolute 
VWDUWLQJSRLQWΖWLVEDVHGRQQRSULQFLSOHDQGRQQRSXUSRVHQR
DUFK« and no WHORVΖQRUGHUWRXQGHUVWDQGWKHLQȴQLWHEHFRPLQJ
RILPPDQHQFHZHPXVWGLVWLQJXLVKWUDQVFHQGHQFHZKLFK























beyond ourselves). The unlimited movement of becoming is why 

























everything that is considered to be typically or essentially human. 
ΖQFRQWUDVWWRKXPDQLVWDQWKURSRORJ\/\RWDUGPDLQWDLQVWKDWWKH
initial inhumanness persists in adulthood as an irreconcilable 
remainder that haunts and agitates the soul.
7KHLPSRUWRI/\RWDUGȇVDQWKURSRORJ\RIWKHLQKXPDQLVQRW
VLPSO\LWVFULWLTXHRIDQWKURSRFHQWULFKXPDQLVP&ULWLTXHRIWKH





involves a human point of view. Instead of eclipsing the human 
YLHZSRLQW/\RWDUGȇVFULWLTXHWKHUHIRUHDWWHPSWVWRDFFRXQWIRU
the critical potential of a decentered human perspective. 
68 ΖQWKHKLVWRU\RI:HVWHUQSKLORVRSK\IURP$ULVWRWOHRQZDUGVWKH
initial inhumanness of human life has been interpreted in two 




















of many in the name of the fully human. The unifying gesture of 
KXPDQLVPQHXWUDOL]HVDQGWRWDOL]HVWUDQVIRUPLQJFRQWLQJHQW
KHWHURJHQHLW\LQWRDVXSSRVHGO\PHDQLQJIXOZKROHWKHUHE\























which is in every respect and “beyond every comparison great” 
΄ΌΊ·Ό΄3HUFHLYLQJWKHRYHUSRZHULQJJUHDWQHVVRIQDWXUHJLYHV
ULVHWRFRQWUDGLFWRU\IHHOLQJV$FFRUGLQJWR.DQWWKHUHDVRQRI
this ambivalence is that we are capable of an idea but not of a 
UHSUHVHQWDWLRQRIWKHDEVROXWH2QWKHRQHKDQGSHUFHSWLRQRI
something sublime gives rise to a feeling of pain because the 
IDFXOW\RILPDJLQDWLRQ(LQELOGXQΑVNUDIW) is incapable of rendering 
DUHSUHVHQWDWLRQ'DUVWHOOXQΑRIWKHVXEOLPH2QWKHRWKHUKDQG









entailing a reconsideration of these faculties. Thought is no 
ORQJHUWKHIDFXOW\WKDWRYHUFRPHVRUFRPSHQVDWHVWKHȴQLWHQHVV
RIWKHVHQVHVRIHPERGLPHQWLQJHQHUDO:KDWWKHVHQVHVȂLQ
collaboration with imagination – fail to grasp or conceive is not 
UHFXSHUDWHGLQWKRXJKWEXWUDWKHUUHJLVWHUHGDVDQLUUHFRYHUDEOH


















but the event is not and cannot be processed and integrated 


































/\RWDUG-HDQ)UDQ©RLV΄ΌΌ΄7KHΖQKXPDQ5HȵHFWLRQVRQ7LPH. Translated by Geof
IUH\%HQQLQJWRQDQG5DFKHO%RZOE\6WDQIRUG6WDQIRUG8QLYHUVLW\3UHVV
/\RWDUG-HDQ)UDQ©RLV΄ΌΌΊ3RVWPRGHUQ)DEOHV. Translated by Georges Van Den 
$EEHHOH0LQQHDSROLVDQG/RQGRQ8QLYHUVLW\RI0LQQHVRWD3UHVV
0HUOHDX3RQW\0DXULFH΄ΌΌΈ3KHQRPHQRORΑ\RI3HUFHSWLRQ. Translated by Colin 
6PLWK1HZ<RUNDQG/RQGRQ5RXWOHGJH












































to the circulation of formula.
ΖWLVWKLVWKDWOHDGV$GRUQRWRLGHQWLI\WKHIDOWHULQJRIVSHHFKȂWKH
culminating point of which would be its falling away altogether – 
as one of the primary characteristics of the new type of human 
EHLQJDSULYDWLRQHQFRPSDVVLQJDOORILWVDFWLRQVDQGSDVVLRQV
DQGRQHLWZRXOGKDYHQRDYDLODEOHPHDQVWRFRXQWHUDJDLQLQ
0LQLPD0RUDOLDKHZULWHVȊWKHULΑRUPRUWLVof society is spreading 







The change in the body of language concerns the interior 
PRQRORJXHPRVWRIDOO6RIDUWKHUHKDVQRWEHHQDQ\LQYHV
WLJDWLRQRIWKHLQȵXHQFHRIWKLVQDVFHQWVSHHFKOHVVQHVVRQ
the overall condition of the people who are made speechless. 
$GRUQR΅΃΃Ό·Ή·










possibility of staging a relation between the self and itself in any 
JLYHQIRUPΖWZRXOGPHDQWKDWWKHVXEMHFWFRXOGQRORQJHUWDNH
XSDSRVLWLRQLQUHODWLRQWRLWVHOIQRWHYHQRQHRIHVWUDQJHPHQW




















not entirely detrimental. It could well harbor a potential of sorts. 
Something of this is already apparent in the fact that the critical 
76 PRGHOGHYHORSHGE\$GRUQRKHUHDWQRSRLQWVSHDNVLQWKHQDPH
RIWKHVXSSRVHGLQWHJULW\RIVXEMHFWLYHLQZDUGQHVVDVWKRXJK
































to the psychotechnical procedures underwriting administered 
77OLIHWKHDSWLWXGHWHVWWKHTXHVWLRQQDLUHDQGVRRQRQFH
YLHZHGIURPZLWKLQWKHVFRSHRIWKLVTXHVWLRQLWZRXOGEHSRV




















































ical character of all concept formation and of metaphysics in 
SDUWLFXODUZKLOHRWKHUVVXFKDV3DXO5LFRHXUXQGHUVWDQG







metaphor as the stimulus of change in both the linguistic and 
RQWRORJLFDORUH[LVWHQWLDOȴHOG0HWDSKRUIRU5LFRHXUPDNHVXVVHH 
WKLQJVGL΍HUHQWO\EHFDXVHRILWVtransformativeDVSHFWZKLFK

















81related: One is the metaphysical sublation of the metaphor into 
the proper sense of being in which metaphor implies a detour 
DQGORVVRIPHDQLQJEXWRQHLQZKLFKWKHOLWHUDOSURSHUVHQVH
FDQEHDSSURSULDWHGLQWKHHQG'HUULGD΄Ό΋΅΅Ί΃ΖQWKHRWKHU
the opposition between metaphoricity and the proper itself is 
VHWDVLGHDQRSSRVLWLRQIRXQGDWLRQDOIRUPHWDSK\VLFV7KHUHE\
metaphysics in the end sublates itself. 











lips” and “the mucous” with the aim of rewriting and recreating 
the symbolic. These notions are either interpreted as metonymic 
:KLWIRUG΄ΌΌ΄΄΋΃RUDVVXEYHUWLQJWKHELQDU\PHWRQ\P\
PHWDSKRU)XVV΄ΌΌ΃-R\΅΃΄Ά




















process of a sign gaining meaning. Lacan follows de Saussure in 
understanding language as not referring to reality but rather as 
DV\VWHPLQZKLFKWKHUHDUHQRSRVLWLYHWHUPVRQO\GL΍HUHQFHV

















































up the entire process of metaphorization in itself. The critical 




























































%HFDXVHWKHSDUUKHVLDVWHV is always in an inferior position to 
KLVLQWHUORFXWRUZKRPD\EHKXUWRUDQJHUHGE\WKHWUXWK














WKHVSHDNHUDVDVXEMHFW and demands that the sovereign body to 
whom the report is addressed recognise him as such. This per



































and UKHPD or UKHVLVȊZRUGVWDWHPHQWRUXWWHUDQFHȋDQGPHDQV
ȊWRVD\HYHU\WKLQJȋ+HQFHWKHSDUUKHVLDVWHV is “someone who 
VD\VHYHU\WKLQJKHKDVLQPLQGKHGRHVQRWKLGHDQ\WKLQJEXW
opens his heart and mind completely to other people through his 
discourse … The word SDUUKHVLDWKHQUHIHUVWRDW\SHRIUHODWLRQ
VKLSEHWZHHQWKHVSHDNHUDQGZKDWKHVD\Vȋ)RXFDXOW΅΃΃΄΄΅
7KLVUHODWLRQVKLSLVFKDUDFWHULVHGE\DVHULHVRIFRUUHVSRQGHQFHV
ȴUVWDQGIRUHPRVWEHWZHHQWKHVSHDNHUȇVOLIHELRV) and his words 
ORΑRV). 3DUUKHVLDLVWKXVOLQNHGWRWKHDUWRIOLYLQJDQGWKHFDUH
RIWKHVHOIRIFRQVWUXFWLQJDȊVWUDLJKWOLIHȋ)RXFDXOW΅΃΄΄΅ΉΈ
or ELRVSKLORVRSKLNRV in which ELRV is in complete harmony with 















WHPDQDWXUDH7KHȊNQRZOHGJHȋLPSOLHGLQ+RPRVDSLHQVis thus a 



































inherent in the very history of SDUUKHVLDVLQFHWKHIUHHGRPRI
speech it originally granted applied only to natural born male 
FLWL]HQVQRWZRPHQFKLOGUHQLPPLJUDQWVDQGFHUWDLQO\QRW









































as a particularized point of view or standpoint irrelevant and 
SHUVSHFWLYHDVRXWORRNRUSURVSHFWLPSRVVLEOHZRXOGSOD\LQWR
neoliberal discourses that present globalization as an ungras
SDEOHSURFHVVIRUWKHH[FHVVHVRIZKLFKQRresponsibility can be 




remains separate from what it perceives to something dynamic 
that enters into a reciprocal relationship with what it perceives 
DQGLVWKHUHIRUHVXEMHFWWRFRQVWDQWIHHGEDFNDQGUHYLVLRQ$V
RXWORRNRUSURVSHFWPRUHRYHULWVKRXOGEHVHHQDVspeculative 
92 DQGRSHQUDWKHUWKDQDVR΍HULQJDGHWHUPLQDWHvision of what 
will be. No perspective can oversee global entanglement to 
REWDLQDIXOOLQGHSHQGHQWSLFWXUHRILWVSUHVHQWVWDWXVRUIXWXUH
EXWDWWKHVDPHWLPHJOREDOHQWDQJOHPHQWLVQRWXQGL΍HUHQWLDWHG
There are perspectives RIentanglement – human and nonhuman 
ȂWKDWPDUNGL΍HUHQFHVGLVWDQFHVSRVVLELOLWLHVDQGWHQVLRQV


















































































bodies in the photographs and the “prostituted culture and 
LQWHOOHFWXDOVODYHU\ȋ΅΄ΆRIZRPHQ7KHVHFRQQHFWLRQVDUHQRW
YLVLEO\SUHVHQWLQWKHSKRWRJUDSKVEXWHPHUJHDVDUHVXOWRID
sustained engagement between them and the perspective or 
ȊIDFHȋEURXJKWWREHDURQLWΖOOXPLQDWHGE\WKHOLJKWRI:RROIȇV
ZD\RIVHHLQJDVDQHGXFDWHGPDQȇVGDXJKWHUWKHSKRWRJUDSKV
are made to show more than they previously did and become 
FULWLFDOWRROVQRORQJHUVWDWHPHQWVRIIDFWEXWRSHQLQJVIRUGLV
cussion and dissent. 
$FFRUGLQJO\WKHȴQDODSSHDUDQFHRIWKH6SDQLVK&LYLO:DUSKRWR
graph with the dead bodies reveals it as no longer showing the 
VDPHȊDVWKLVOHWWHUKDVJRQHRQDGGLQJIDFWWRIDFWDQRWKHU
SLFWXUHKDVLPSRVHGLWVHOIXSRQWKHIRUHJURXQGȋ΅ΉΉ7KHGHDG


















if they could agree that what the photograph shows is indeed evil 
DQGWKDWWKLVHYLOPXVWEHGHVWUR\HGWKHLUZD\VRIJRLQJDERXW
this may be – PXVWEHȂGL΍HUHQWDVWKH\DUULYHDWWKHLUFULWLFDO
SHUVSHFWLYHDVSRLQWRIYLHZRUVWDQGSRLQWDQGDWWKHSHU
VSHFWLYHDVRXWORRNRUSURVSHFWLW\LHOGVZLWKregard to how to 
SUHYHQWZDULQWKHIXWXUHIURPGL΍HUHQWO\VLWXDWHGHQWDQJOHPHQWV
WKDWDOVRPDNHWKHPDQVZHUDEOHLQGLYHUJHQWZD\V

































form of the modern death drive: plastic. This bold claim might 
seem incommensurate with both the brevity of his essay 
EDUHO\IRXUSDJHVDQGZLWKLWVFHOHEUDWRU\HYHQWULXPSKDOLVW
WRQH%XWLURQ\OLHVMXVWEHORZWKHUKHWRULFDOVXUIDFH%DUWKHVȇV





















is clearly something more abstract: the “conceptual matter” of 
SODVWLFZKLFKLVWRVD\WKHSODVWLFLW\RIWKHLQGLYLGXDODQGWKH
VRFLDOPLQGLQWKHSRVWZDUPRGHUQDJH%DUWKHVDSSUHKHQGV





































and better consumers is the contemporary dream of a consumer 
































of the things that SURGXFHKHOSIXOKDUPIXOH΍HFWVLQKXPDQDQG
RWKHUERGLHVȋ[LL7KHRYHUDOOSHVVLPLVPRIȊ3ODVWLFȋDQGRQHRU
two related 0\WKRORΑLHVSLHFHVPD\GHULYHIURP%DUWKHVȇVXQGHU






Malabou theorizes being itself – life – as plastic. This may sound 
PHWDSKRULFDOEXWLWLVQRW0DODERXȇVSKLORVRSKLFDOSURMHFW






















sublimated perceptions of a plastic future that is not a capitalist 
FDULFDWXUHRIXWRSLDRUDQ\RWKHUYLVLRQRIDSHUIHFWHGDQGWKXV




































an opening gambit. Distancing himself from the tradition of the 
MHQHVDLVTXRLDWUDGLWLRQHPHUJLQJIURP*RWWIULHG:/HLEQL]ȇV








a particular “relation between those powers to HDFKRWKHUȋi
Ό:LWKWKLVȊIUHHSOD\RIWKHSRZHUVRIUHSUHVHQWDWLRQȋiΌD
VSHFLȴFUHFLSURFDOUHODWLRQVKLSLVPHDQWDUHODWLRQVKLSLQZKLFK





VSHFLȴFDWLRQWKDWȊIUHHȋGRHVQRWPHDQDQDEVHQFH but rather 









2QHFRXOGVSHDNRIDVXFFHVVIXOO\H[HFXWHGprocess of unbalance 
DQGUHEDODQFHDVORQJDVSOHDVXUHOLQJHUV
1RZΖKDYHWRXFKHGXSRQVRPHG\QDPLFDODVSHFWVRISOD\LQJ




stitutive contours. In this respect the words “free” and “power” 
DFTXLUHWKHLUIXOOPHDQLQJΖQ.DQWLDQSDUODQFHWKHLGHDRID
ZHOOWHPSHUHGIUHHSOD\FDQRQO\WDNHSODFHZLWKLQWKHOLPLWVRI







the intended relationship is not determined by any partiality. 











of those powers embodied in one source named ΑHQLXVthat 






IRUFHVWKHVKDULQJJDPHQHHGV to end. The power of genius 
WXUQVRXWWRJLYH.DQWWKHLPSUHVVLRQRIDGDQJHURXVEHFDXVH
XQVXEGXDEOHDQDUFKLVWLFVRXUFHRIȊODZOHVVIUHHGRPQRWKLQJ









proof of incapacity with regard to the power of reason seems to 
be that reason LWVHOILVXQDEOHWRWDNHSDUWLQDUHFLSURFDOSOD\IXO
relationship without end or purpose. Playing DFFRUGLQΑ the rules 
of reason – so the command seems – and not playing ZLWK them. 
*UDGXDOO\IUDPHGE\UHDVRQȇVGULYHIRUPDVWHU\WKHFKDUDFWHU














are both becoming the centers of a “possible conversion – an 
ethically necessary and socially useful one – of the bond of love 
GRRPHGWRGLVDSSHDULQWRDUHODWLRQRIIULHQGVKLSRISKLOLD” 
΅΃΄7KHSXUSRVHRIWKLVURFNLQJJDPHVHHPVDSSDUHQWO\QRW
a state of dominance of one party over the other but rather a 
SHUPDQHQWH[HUFLVHLQVHOIPDVWHU\FRPELQHGZLWKDFHUWDLQ












$VDSSHDOLQJ)RXFDXOWȇVLGHDO of indestructible friendship might 
EHLWLVDWWKHVDPHWLPHRQO\DIUDFWLRQOHVVSUREOHPDWLFDV.DQWȇV
lofty game of reason. In order to understand DQ\ friendship as 
GHFRQVWUXFWDEOHWZRTXHVWLRQVRI'HUULGDLQKLVUHDGLQJRI.DQW
– also with regard to the consensus between reason and genius I 







feminine: women did not have access to political govern
DQFH<HWLQRUGHUWRSUHVHUYHWKHYDOXHRIWKHQRWLRQRIȊFRQ
ȴJXUDWLRQȋWKLVELQGLQJVWUXFWXUHFRXOGEHFULWLFDOO\XQGHUVWRRG





notion of end comes to the fore as an opportunity to problem
DWL]HWKHGL΍HUHQFHEHWZHHQFORVXUHDQGHQG7KHDFWLYLW\RISOD\
FRXOGH΍HFWLYHO\KDSSHQXQGHUWKHFRQGLWLRQWKDWWKHVRFDOOHG




association could be OȇDUWSRXUOȇDUWor'DGD\HWDQH[WHQVLRQRI
this association would be purposiveness in its daring multiplicity. 
The WHORVRIGHFRQVWUXFWLRQDVVXPHGWKDWWKHUHLVRQHZRXOG































































































of power involves two components.
2QWKHRQHKDQGWKHUHLVWKHDXWRPDWLFFRPSRQHQWRQWKHRWKHU










imagine that what remains virtual in power is something that is 
impossible. The impossible within the possible is the meaning 




of the most important conclusions of the analysis in which we 


































which are latent within the taught and imposed forms of the 
ODQJXDJH$V'HOHX]HDQG*XDWWDULKDYHVKRZQDPDMRUDQG
GRPLQDQWODQJXDJHOLNH(QJOLVKPXVWQRWEHWUHDWHGLQWHUPVRI




























Touchstone Simon and Schuster.






















spatiotemporal constellation – it implies a metaphysics of process 
instead of a metaphysics of static and simple location. It is thus 
necessary to reconsider the notion of process itself. 
7RFRQFHSWXDOL]HSURFHVVZDVDOZD\VDGLɝFXOWWDVNIRU
SKLORVRSK\IURPDQWLTXLW\RQZDUGV:LWKLQPRGHUQKDELWVRI
thought an implicit generalization of Newtonian physics rein
IRUFHGDSULYLOHJHRIWKHVWDWLFRYHUSURFHVV0DWWHUIROORZLQJ
1HZWRQLVVHOILGHQWLFDODQGVLPSO\ORFDWHGLWLVLQRQHSODFH
at one moment. The most fundamental and concrete aspect of 






















we need to “invert our accustomed habits of thought” in order to 
DGHTXDWHO\UHSUHVHQWUHDOLW\DVLWLVLQSURFHVV%HUJVRQGRHVQRW
TXHVWLRQWZRFHQWUDOSUHVXSSRVLWLRQVKRZHYHUWKDWDUHLPSOLFLW
to his argument: The assumption that reality is something that 
needs to be UHSUHVHQWHGDVZHOODVWKDWLWLVVLPSO\JLYHQUDWKHU
than something that within a theoretical construction needs to be 
SRVLWHG.


























EHFRPH – but their temporality is not a continuous but an “atomic” 
one. It is only through their concatenations that processes with 
a duration and a common pattern are formed. It is in this sense 













continuity and commonality is constructed. Change can never be 
DEUXSWRUKDSSHQLQDVWURNH&KDQJHRQWKHH[SHULHQWDOPDFUR
OHYHOQHHGVWREXLOGXSDVPDQ\DFWXDOHQWLWLHVQHHGWRȊGHFLGHȋ








but FRQFHSWXDOO\UHTXLUHG in order to conceive of a becoming of 
FRQWLQXLW\7KLVLVKRZWKH\DYRLGDQDQWLLQWHOOHFWXDOLVWVWDQFH
Introducing this speculative dimension implies a pragmatic image 
of thought that does not attempt to UHSUHVHQW reality but rather 
invites process and speculation into its very construction. It 
PHDQVWDNLQJWKHVLWXDWHGDVSHFWRIFULWLFDOWKLQNLQJLQWRDFFRXQW
theory itself is part of the construction of changing realities. 
ΖQ:KLWHKHDGȇVPHWDSK\VLFVQRYHOW\DQGWKXVUHDOFKDQJHDQG




actual entities only to prehend one another – that is past and 
SUHVHQWH[SHULHQFHVȂWKLVZRXOGHQWDLODworld of processes 
ZKLFKVLPSO\UHSURGXFHWKHVDPHLQGL΍HUHQWFRPELQDWLRQV
EXWFDQQRWIRVWHUDQ\UHDOFKDQJH%\PHDQVRIVHOHFWLQJIURP
WKHVHSRWHQWLDOVWKHDFWXDOHQWLW\GHFLGHVKRZ it inherits its past. 
+HUHSURSRVLWLRQVVKRXOGQRWPHUHO\EHFRQVLGHUHGLQWKHXVXDO
linguistic sense of the term and in respect to the possibility of 
being MXGΑHG)RU:KLWHKHDGWKH\DUHDFDWHJRU\RIH[LVWHQFHV
whose primary function is HQWHUWDLQPHQW3URSRVLWLRQVOLNH
DOOHQWLWLHVQHHGWRPDQLIHVWWKHPVHOYHVLQH[SHULHQFHWKH\
need to be embodied. This is why “in the real world it is more 





proposition is not immanent; it rather depends on the deter
minate actual entities from which it is an incomplete abstraction. 
'HSHQGLQJRQWKHPWRSUHKHQGWKHPDSURSRVLWLRQȊLVDGDWXP
IRUIHHOLQJDZDLWLQJDVXEMHFWWRIHHOLWȊ΅ΈΌΖWLVDVsuch a 












WKHLUWUDMHFWRU\$VȊWKHWDOHVWKDWSHUKDSV PLΑKW be told about 
SDUWLFXODUDFWXDOLWLHVȊ΅ΈΉHPSKDVLVDGGHGWKH\DUHRQH pos
VLEOHZD\RIPDNLQJVHQVHRIDVLWXDWLRQDQGDWWKHVDPHWLPH



















etymologically the word derives from reLQWHQVLYHSUHȴ[2)U
ΑDUGHUȊWRORRNKHHGȋΑDUGHUFRUUHVSRQGVWR)UDQNLVKZDUGRQ
ZKLFKUHIHUVWRDȊFROOHFWLYHVHQVHRIȆDNHHSLQJDFXVWRG\ȇȋDQG




clear when we remember that the words UHΑDUGΑXDUGand 











122 KDUPEXWDOVRDKROGLQJRXWDVH[HPSODU\5HJDUG OLQNV the 























sustained attention and for understanding relationships of self to 
RWKHURURIKHUHWRHOVHZKHUHUHJDUGLVLPSRVVLEOH
In 7HUUD&ULWLFD each of us shares a commitment to UHODWLRQDOLW\
ZKLFKFDOOVIRUSHUFHLYLQJGHVFULELQJDGYRFDWLQJIRUDQG
GZHOOLQJLQGL΍HUHQFHSDUWLFXODUO\ZLWKUHJDUGWRRXUVHOYHV
DQGRWKHUV:KLFKFDOOVLQRWKHUZRUGVIRUFULWLTXH. In a critical 
FRQWH[WUHJDUGDVDQHPERGLHGVHQVLEOHFRJQLWLRQLVQRWRQO\
DHVWKHWLFZRUNEXWSROLWLFDODQGHWKLFDOZRUNDVZHOOIRUDOOWKHVH
ZRUOGperspectives feed into the processes of estimation. 
5HJDUGWKXVHQJDJHVXVLQDYLVXDOHWKLFV.DMD6LOYHUPDQSURSRVHV
LQ7KH7KUHVKROGRIWKH9LVLEOH:RUOG) that an ethics of vision is “an 




























plary to be shared.  
ΖQKLVZRUNRQKHWHURWRSLDV7RELQ6LHEHUVH[WHQGV&L[RXVȇV
VSHFXODWLRQLPDJLQLQJVXFKDFRPPXQLW\DVȊ>ULYDOLQJ@DQ\
worldly republic … that can be realized on the strength of the 






conversation rather than compliance. Toni Morrison calls this an  
ȊHQGOHVVZRUNȋ΄ΌΌΊΆ΄ΉRIGZHOOLQJDPRQJQHWZRUNVRIDɝOL
DWLRQVRIH[WHQGLQJKRVSLWDOLW\WRZDUGDvision of community 
WKDWEHFRPHVLWVHOIDNLQGRIOLYLQJGHVLULQJHQWLW\DFRUSRUDWLRQ
based not on an economy of calculation but an economy of 
UHJDUG$QHFRQRP\RIUHJDUGLVUHODWHGQRWWRPDVWHU\DQGWKH
SURGXFWLRQRIVDPHQHVVEXWWRWKHplayRIGL΍HUHQFHGLYHUVLW\
and heterogeneity. Not a simple transaction of one thing for 
DQRWKHUEXWDQLQWHUDFWLRQDQHQJDJHPHQWEHWZHHQHTXDO
HTXDOO\UHJDUGHGDJHQWV6XFKDPRUDOHFRQRP\GULYHVWKH





















































The most tangible reason that philosophers in the twentieth 




%H\RQG(VVHQFH “to the memory of those who were closest to the 
VL[PLOOLRQDVVDVVLQDWHGE\WKH1DWLRQDO6RFLDOLVWVȋ΄Ό΋΄/HYLQDV
LVQRWDORQHLQDWWHPSWLQJWRUHWKLQNUHVSRQVLELOLW\-DFTXHV
Derrida and Gilles Deleuze have also devoted a lot of their 
WKLQNLQJWRWKHSUREOHPRIUHVSRQVLELOLW\'HUULGD΄ΌΌ΋΅Ή'HO
HX]H΄Ό΋Ά΋Έ'HOHX]HDQG*XDWWDUL΄ΌΌ·΄΃΋Ȃ΄΃Ό:KHQWKHVH

















































with a few words on guilt.
There are two paths into being “responsible WR” others. On the 
RQHKDQGWKHUHLVWKHSDWKRIDȊGHFRQVWUXFWLRQȋRILQWHULRU
PRQRORJXHVHHInner Voice). To simplify what the word “decon
VWUXFWLRQȋPHDQVRQHFRXOGVD\WKDWLQGHFRQVWUXFWLRQRQH






































but autonomy now fused with heteronomy: the animal inside of 
PHWKHDQLPDOWKDWWKHUHIRUHΖDPFRPPDQGVPHRUJLYHVPHDQ
imperative to which I must respond.
:LWKWKHFRPSRQHQWRIȊUHVSRQVLELOLW\WRȋLQSODFHZHFDQWXUQ
to the conceptual component of “responsibility IRUȋ$VZHMXVW
transformed.DQWLDQDXWRQRP\ZHPXVWDOVRWUDQVIRUPWKH
traditional idea of being responsible IRUVRPHRQHHOVH. The idea 
of being “responsible for” that must be pushed aside is the 
LGHDLQZKLFKZHWKLQNWKHZRUGȊIRUȋPHDQVWKDWZHUHSUHVHQW 
RWKHUV%XWLIȊUHVSRQVLELOLW\IRUȋPHDQVUHSUHVHQWDWLRQWKHQLW
is clear that we have homogenized others down to a generality. 
ΖIZHWKLQNRIWKHZRUGȊDQLPDOLW\ȋIRUH[DPSOHZHVHHRQH




LQJHQHUDOȊUHVSRQVLELOLW\IRU” must be conceived without any 
generalizing representation. The role of the anomalous already 








΄΃Ό$OLWHUDO(QJOLVKWUDQVODWLRQRIȊSRXUTXH” would be “for that.” 
%XWQDWLYH(QJOLVKVSHDNHUVVD\QRWKLQJOLNHWKDW7KHVWDQGDUG
(QJOLVKWUDQVODWLRQLVȊVRWKDWȋ1RZLIZHFDQUHWDLQWKHLGHDRI






able to become otherwise. Demonology or spectrality is always 
UHVSRQVLELOLW\IRUWKHRWKHUȇVHVFDSHRUȵLJKWIURPLWVPLVHU\
Ȋ5HVSRQVLELOLW\IRUȋDOZD\VPHDQVOHWWLQJWKHRWKHUEHIUHH$QG
we could say that in genuine responsibility the freedom of the 
RWKHUPXVWDOZD\VFRPHȴUVW
)LQDOO\ZHFRPHWRȊUHVSRQVLELOLW\EHIRUH.” In order to under
stand “responsibility EHIRUHȋRWKHUVRQHKDVWRWKLQN
SKHQRPHQRORJLFDOO\DJDLQ%XWHYHQPRUHVRRQHKDVWRUHYHUVH



































if we criticize contemporary philosophical and political ideas in 
WKHQDPHRIUHVSRQVLELOLW\ZHȴQGWKDWRXUGHPDQGIRULQFUHDVHG












































ness of these discourses can hardly be ignored again. 
+RZHYHUWKHDOPRVWLQQDWHO\FODLPHGQHFHVVLW\RIWKLQNLQJ




























becoming the handmaiden of global neoliberal capitalism might 
have been implicated in the movement from the start. Virginia 
:RROIȇVEULOOLDQWȴUVWZDYHH[DPSOHQRWZLWKVWDQGLQJ:HVWHUQ














encouraged to invest in their own individual liberation and auto
QRP\LQVWHDGRIVWULYLQJIRUVRFLDOMXVWLFHIRUDOO%URZQ΅΃΄Ά
)XUWKHUWRWKLVZKHQWKHQHROLEHUDOGHȴQLWLRQRIIUHHGRPDQG














feminist enterprise in the Netherlands and reported their views. 
$GGUHVVLQJWKHLVVXHRIWKHUHSUHVHQWDWLRQRIWKHIHPDOHERG\LQ
advertisements in a newspaper article meant that three “good 










a capi tal driven imagery has been central to the feminist agenda 
HYHUVLQFH*D\OH5XELQȇVLQȵXHQWLDOHVVD\Ȋ7UDɝFLQ:RPHQ1RWHV
RQWKH3ROLWLFDO(FRQRP\RI6H[ȋ΄ΌΊΈDQGWULJJHUHGIHPLQLVW
public attention again. The controversy following the implicit 
UHHQWU\RIWKHVHWRSLFVLQWRWKHFRQWHPSRUDU\IHPLQLVWDJHQGD
not only served to provide an interesting insight in the mantras 
RIERWKQHROLEHUDOIHPLQLVWFULWLTXHDQGUDGLFDOIHPLQLVWDQG
postcolonial critical theories today; it also happened to brilliantly 
LOOXVWUDWHWKHIDFWWKDWWKHPDQWUDVRIQHROLEHUDOIHPLQLVPULVN
EHLQJKLMDFNHGE\SRSXOLVWDQGHYHQHWKQRFHQWULFGLVFRXUVHV
Please allow me to unravel this conundrum by analyzing the 
LPSOLFDWLRQVRIOLEHUDOUDGLFDODQGSRVWFRORQLDOIHPLQLVWFULWLTXH
:KDW1DQF\)UD]HUZRXOGODEHODVDQHROLEHUDOIHPLQLVWWDNHRQ











standing the laudable attempt to counter the stereotypical rep
resentation of female bodies and thus the attempt to deconstruct 
WKHUDFLVWDQGVH[LVWEHDXW\P\WKWKHDGYHUWLVHPHQWVGLGQRW
R΍HUDQDOWHUQDWLYHWRWKHVH[LVWWUDGLWLRQRIGHSOR\LQJIHPDOH
bodies in order to stimulate consumerism. The essence of the 
UDGLFDOIHPLQLVWFODLPWKXVUHDGVZKLWHRUEODFNVNLQQ\RUQRWVR
139VNLQQ\VPRRWKRUVFDUUHGWKHIHPDOHERG\LQWKHLPDJHU\RIVR


























grace to this country” was an often articulated comment to the 
postcolonial radical feminists who had made that argument. In 
VXFKDSRODUL]HGFRQWH[WLWSURYHGWREHYHU\KDUGWRJHWEDFNWR
the initial cornerstones and structural analysis of feminist theory 































































coupled with “agency” here and with the perspective of critical 
SUDFWLFHLQPLQGKRZHYHUWKHSUHȴ[SRLQWVWRVRPHWKLQJHOVH
WKDQPHUHO\DTXDQWLWDWLYHKDOYLQJ7KLVHQWU\H[SORUHVERWKVLGHV
of the term – “semi” and “agency” – with recourse to feminist 
WKHRU\WRDUJXHWKDWȊVHPLDJHQF\ȋVLJQDOVQRWVRPXFKȊKDOIRI
VRPHWKLQJȋEXWUDWKHUDNLQGRIERXQGDU\DUWLFXODWLRQDOZD\V

















































a responsibility to that which is only glimpsed beneath the 



































































































































while watching 0DG0HQ is that the form of life it portrays is 
VRFORVHWRRXURZQDQG\HWVRGLVWDQW8QOLNHDVHULHVVXFKDV




















be forgiven for suspecting that the concept of sensibility has 




a philosophically informed investigation of our contemporary 
HWKLFDOWHUUDLQZKLFKLVZKDWΖSURSRVHWRGR
ΖQWKLVEULHIRYHUYLHZΖZLOOWU\WRVKRZWKDWWKHFRQFHSWFDQ






Sensibility is a concept that encompasses three elements: modes 
RIIHHOLQJSHUFHLYLQJDQGYDOXLQJ$OOWKUHHPXVWEHJLYHQWKHLU




151historical. It is probably not necessary here to establish this 
FODLPZLWKUHVSHFWWREV\VWHPVRINQRZOHGJHDQGFPRGHVRI
DSSUDLVDOEXWZKDWDERXWDVHQVDWLRQDQGHPRWLRQ"6XUHO\WKH
human sensations and emotions are constant – at least in the 
KLVWRULFDOLIQRWLQWKHHYROXWLRQDU\VHQVH%XWHYHQKHUHWKHUH
KDVEHHQDJUHDWGHDORIVFKRODUO\ZRUNLQWKHȴHOGVRIKLVWRU\
























moralization of everyday consumption in many advanced 
economies around the world. Consider the way that the use of 
SODVWLFVKRSSLQJEDJVKDVFRPHWREHVHHQDQGH[SHULHQFHG
DVDQLPPRUDOIRUPRIEHKDYLRU+RZGLGLWFRPHDERXWWKDWWKH
choice of a shopping bag could engage the moral sensibility of 
152 VRPDQ\SHRSOHWRGD\"ΖZRXOGVXJJHVWWKDWWKLVH[SHULHQFHRI
EX\LQJWKHSODVWLFEDJLVLGHQWLȴDEOHDVHWKLFDOQRWRQO\EHFDXVH
it involves the practical application of previously accepted moral 


















































































Let us now zoom in on singulari]DWLRQDWHUPWKDWKDVLQLWV
VWUHVVRQWKHSURFHVVRIHPHUJHQFHFORVHVWWLHVWRWKH'HOHX]H
*XDWWDULDQXVHRIWKHWHUPVLQJXODULW\)RU*LOOHV'HOHX]HDQG





































































VRFLRSROLWLFDOSUREOHPVWKDW7KH7KUHH(FRORJLHV perceives. The 
real processes that set into motion such new “vectors of sub
MHFWLȴFDWLRQȋ΅ΈZKLFKDUHQRWGLUHFWHGDWFRQIRUPLW\ZLWKDQ
HVWDEOLVKHGVLJQLI\LQJRUGHULVZKDW*XDWWDULFDOOVVLQJXODUL]DWLRQ
7KHHQDFWPHQWHQFRXUDJHPHQWDQGDɝUPDWLRQ of such 








strata. In doing this it is no longer possible to claim to be 
RSSRVHGWRFDSLWDOLVWSRZHURQO\IURPWKHRXWVLGHWKURXJK
WUDGHXQLRQVDQGWUDGLWLRQDOSROLWLFVΆΆ





































Literature plays a crucial role for Guattari in this: as a practice 
WKDWFDQH[SORUHsymptomsDQGLQFLGHQWVRXWVLGHWKHQRUP
DQGPRELOL]HYHFWRUVRIVXEMHFWLȴFDWLRQWKDWHOXGHWKHPDVWHU\








bold added) and to critically intervene into and transform oppres




















*XDWWDUL)«OL[΅΃΃΋7KH7KUHH(FRORJLHV. Translated by Ian Pindar and Paul Sutton. 
London: Continuum.


















and nonetheless intervening is one which attends to the 




detracting our attention from the empirical and proposes to 
IRFXVLQVWHDGRQWKHDQDO\VLVRIVWDWHVRID΍DLUV:KLOHLWVFDOOIRU











bodily organ that distributes stimuli and protects the inside from 
WKHRXWVLGH%XWLWLVDOVRDQDPHIRUDVHWRIPHQWDOFRQVWUXFWV













surface on which an organism negotiates between the inside and 
WKHRXWVLGHVNLQLVDOVRDȴJXUHIRUȊwork” as artistic production. 
2QKRZZHXQGHUVWDQGVNLQȂLWVGHJUHHVRISHUPHDELOLW\LWV
capacity for D΍HFWLWVLQWHUDFWLRQZLWKLWVLQVLGHDQGRXWVLGHȂ
depends what we will be able to say about both the organism and 















































simply a continuous layer of tissue where impressions from the 































it accepts that to our terranH[LVWHQFHWKHUHLVQRDOWHUQDWLYH
%XWRQWKHRWKHUKDQGLWVSRWHQWLDOIRULQWHUYHQWLRQVHHPVWREH
attenuated – or at least an ethical rather than a political one.





















































































left with is not so much agency circumscribed or agency to a 
















by the specter as “PRUHWKDQRQHQRPRUHRQH>OHSOXVGȇXQ@ȋDV
VLPXOWDQHRXVO\PXOWLSOHDQGKHWHURJHQHRXV[[7KHVSHFWHU
















dependency are not clearly distinguishable. In the depersonalized 
form of the German HVVSXNWȊLWKDXQWVȋPRUHRYHUZKLFKODFNV


















































































































speculation. This replacement of metaphysical speculation 















































DɝUPDWLYH – and this is a point in method concerning the situ







SULPDU\DɝUPDWLRQLQWRDFFRXQWPHWKRGRORΑLFDOO\. It forms the 




way of constructing a problem. 































































viewpoint from which a claim to absolute truth can be made; 
LQVWHDGWKHUHLVRQO\WKHVWUHDPRIUDGLFDOH[SHULHQFHWRIROORZ
WKURXJKWKHFRQVHTXHQFHVDK\SRWKHVLVJHQHUDWHV

































feeling” WKLV world – otherwise. 
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QRUPDOȵXHQF\DQGȵRZRIVSHHFKȋ – garners sympathy but 






as autonomous and fully in control of itself by at once impairing 
YROXQWDU\DFWLRQZKDWLWLQWHQGVWRVD\LVQRWZKDWLVXWWHUHGDQG
FRQVWLWXWLQJLQYROXQWDU\DFWLRQZRUGVRUSDUWVRIZRUGVFRPH


















who was helped to overcome his severe stutter for his oral 
H[DPE\KLV(QJOLVKWHDFKHUWKHODWWHUXVHGWKHVDPHPHWKRG








regarding what constitutes “normal” speech and proper social 
and political organization: Musharaf can participate in the oral 
H[DPZLWKRXWTXHVWLRQVKDYLQJWREHUDLVHGDERXWLWVH[FOXVLRQ





forcefully comes up against something else – “stutter” has the 


















LVGLYLGHGEXWLQWRLWVHOISDVUDWVSDVVLRQVUDWLRQV); and every 
ZRUGLVFRPELQHGEXWZLWKLWVHOISDVSDVVHSDVVLRQȋ΄΄΃7KH
critical potential of this immanence is signaled by the parallel 
'HOHX]HGUDZVEHWZHHQWKHZD\VWXWWHULQJWDNHVODQJXDJHWRLWV
OLPLWSXWWLQJLWLQWRXFKZLWKLWVRXWVLGHDQGZLWKVLOHQFHDQGWKH








sidered as symptoms RIV\VWHPLFSUREOHPVPD\JRIURPEHLQJ












































the service of interpretation; there is no pushing of “language as 
DZKROHWRLWVOLPLWWRLWVRXWVLGHWRLWVVLOHQFHȋ΄΄Ά$VDIRUP
RIFULWLTXHWKHVWXWWHULVVHHPLQJO\UHGXFHGWRWKHGHOD\HGEXW
systematic interpretation of hermeneutics that is never outside 
WKHFULWLFȇVFRQWUROȂLWVKHVLWDQF\LVGHOLEHUDWHDVLJQRIHORTXHQFH







































Symptomatology is generally understood as a branch of 
SDWKRORJ\VWXG\LQJWKHLQGLFDWLRQVRILOOQHVVDQGGLVHDVHLQRUGHU
WRWUHDWWKHLOOQHVVWKDWWKHVHV\PSWRPVPDQLIHVW6\PSWRPVDUH
according to the 2[IRUG(QΑOLVK'LFWLRQDU\ȊDERGLO\RUPHQWDO
SKHQRPHQRQFLUFXPVWDQFHRUFKDQJHRIFRQGLWLRQDULVLQJIURP
DQGDFFRPSDQ\LQJDGLVHDVHRUD΍HFWLRQDQGFRQVWLWXWLQJDQ





















other forms typology and genealogy. In order to overcome the 
HVWDEOLVKHGSDVVLYHRUUHDFWLYHVFLHQFHZKLFKIDLOVWRH[DPLQH
WKHJHQHDORJ\RIIRUFHVXQGHUO\LQJLWVREMHFWVRIVWXG\1LHW]VFKH















possession of it and is applying it to another thing because 
KHZDQWVVRPHWKLQJHOVHΊ·ȂΊΈ
7KHWDVNRI1LHW]VFKHȇVDFWLYHVFLHQFHLVWRSRVHWKHVHTXHV







































WDNLQJOLWHUDOO\WKH*UHHNURRWRIFULWLTXHȂNULQHLQ – which is “to 
FXWULIWVHSDUDWHGLVFULPLQDWHWRGHFLGHȋVHH+DQVHQ΅΃΃΃
·VHHProcess7KHZRUNVWKHPVHOYHVWKHUHE\SHUIRUPD














biological or even a physical phenomenon) if we do not 
NQRZWKHIRUFHZKLFKDSSURSULDWHVWKHWKLQJZKLFKH[SORLWV
LWZKLFKWDNHVSRVVHVVLRQRILWRULVH[SUHVVHGLQLW$
phenomenon is not an appearance or even an apparition 
EXWDVLJQDV\PSWRPZKLFKȴQGVLWVPHDQLQJLQDQH[LVWLQJ
IRUFHΆ
Symptomatology is therefore directed at the constellation of 
IRUFHVWKDWIRUPDFHUWDLQSKHQRPHQRQRUZD\RIH[LVWLQJ7KH
VSHFLȴFLW\RIWKLVPHWKRGKRZHYHUGRHVQRWRQO\OLHLQLWVEHLQJ
directed at the forces that a symptom signals but also in the way 
LWSURFHHGV6XFKDSURFHGXUHZKLFK1LHW]VFKHFDOOHGȊDFWLYHȋ
and Deleuze “creativeȋGL΍HUVIURPDUHDGLQJRIVLJQVLWUDWKHU
involves an interpretation of symptoms in their constellation 
DQG it is – in the course of this interpretation – a rearrangement 






does not invent the disorder but she “isolates” it: by dis














DUDWLQJNULQHLQ) the apparent clusters and reordering them in 
ZD\VWKDWPDNHGL΍HUHQWFRQVWHOODWLRQVDSSHDUGL΍HUHQWGHJUHHV
RIIUHHGRPLPDJLQDEOH&ULWLTXHDVV\PSWRPDWRORJ\LVLQWKDW
sense a clinical and “interdisciplinary” endeavor – “located almost 
RXWVLGHRIPHGLFLQHDWDQHXWUDOSRLQWD]HURSRLQWZKHUHDUWLVWV





















7HFKQRORJLHVPDNHworlds appear. It is this capacity that has 
always interested the contemporary critic when turning to the 























anization of modern man and the increasing formation of masses 
are WZRDVSHFWVRIWKHVDPHSURFHVVȋ%HQMDPLQ΄ΌΆΉ΄΅΃HPSKDVLV
added). Technologies can be employed to manipulate the masses 
LQWKHLQWHUHVWRIIDVFLVWFDSLWDORUWKH\FDQEHHPSOR\HGWR
allow masses meet themselves thereby helping them to under
VWDQGWKHLURZQIRUPDWLRQDQGWKHUHIRUHWKHLUQHHGV$V
%HQMDPLQPDNHVFOHDULQKLVHVVD\WKHDFWXDODSSURSULDWLRQWKH










































those alien logics of calculation as symptoms of algorithmic 































or disservice the machines render to men. The assumption 







means to human ends. Its instrumentality is always more closely 
UHODWHGWRDQRWKHUREMHFWWKDQWRDKXPDQVXEMHFWΖQRWKHU
ZRUGVWKHLPPDQHQFHRIWHFKQRORJ\LWVRZQȊDOLHQȋORJLFLVD









Comparing the modern engine of his time of writing to an older 
RQHIURP΄Ό΄΃6LPRQGRQSRLQWVRXWWKDWWKHQHZHURQHLVQRW
ȊEHWWHUȋEXWWKDWLWMXVWIXQFWLRQVEHWWHUEHFDXVHLWLVPRUHWLJKWO\
related to the rest of the car. This tight relation has changed 
KRZWKHHQJLQHUXQVLQDQGSURYLGHVHQHUJ\IRUWKHFDUEXWLW










Matter has a positive property immanent in any of its 
SDUWLFXODUFKDUDFWHULVWLFVȂLWLVFDSDEOHRIEHLQJPRGHOOHG







moment of upsetting the setup in unforeseen ways; this is why 
XQGHUVWDQGLQJWHFKQRORJ\LVFUXFLDOWRWKHFRQWHPSRUDU\FULWLF












be interpreted as an emancipative weapon as it also allows one to 
UHPRWHO\EHWKHUHIRUVRPHRQHZKRQHHGVFDUHDGHDUIULHQGD
FKLOGDQROGSDUHQWZKLFKHDVHVWKHZRUNRIVRFLDODYDLODELOLW\D

























































concept. Though there is a more basic dimension of temporality 
DWVWDNHLQWKHRQWRJHQHVLVRIWLPHLQOLYLQJFUHDWXUHVFXOWXUDO
aspects of time are dynamic and changing.
3RVWPRGHUQFRQFHSWVRIWLPHDQGWHPSRUDOLW\SUHVHQWDFULWLTXH




the temporal concept of progress has been widely criticized in 
WKHKXPDQLWLHV&RQFHSWVRIWLPHOLNHWKHLGHDRIDFRQWLQXLQJ
progress of society or eschatological scenarios have always had 
DQLPSDFWRQFXOWXUHDQGWKHYDOXHRIOLIH:LWKLQGXVWULDOL]DWLRQ
urban life and the omnipresence of technologyHPHUJHG:LWKLQ
WKLVKLVWRULFDODWPRVSKHUHRIWKHHDUO\WZHQWLHWKFHQWXU\WLPH
EHFDPHPRUHSHUFHSWLEOHWKDQEHIRUHEHFDXVHWHFKQRORJ\DQG
industrial production produced new rhythms that structure 
OLIHLQGL΍HUHQWZD\VWKDQEHIRUH1DWXUDOUK\WKPVORRVH
200 importance and technological rhythms became more important. 
Those technological concepts of time structure historical and 
biographical narratives as well as everyday life. Instead of a 
FRQWLQXRXVȵX[RIWLPHWKHWZHQWLHWKDQGWZHQW\ȴUVWFHQWXULHV























GLDOHFWLFDOPDWHULDOLVP implies a concept of time that focuses 





























stand the temporal constellations that events are made of and 




































which are neither tantamount to the present moment nor do they 
simply represent the history that led to one individual moment 











and simultaneity – are central alongside a focus on temporal 
becoming and procedural ontology. The emphasis on becoming 
and the notion of process are the reasons for this entry ded
icated to temporality. Contemporary concepts stress the dynamic 









temporalities is constituted by technology that does not nec
essarily relate or adapt to human perception. Technology is 
VHHQDVWKHIRUPDWLRQRIFRQVFLRXVQHVVLQGHSHQGHQWOD\HUVRI
WHPSRUDOLWLHV&RQWHPSRUDU\DUWDQGFLQHPDXVHNQRZOHGJHRI
neuroscience research on human perception and the impact of 
GLJLWDOWHFKQRORJLHVWRLQGXFHH[SHULHQFHVWKDWD΍HFWWKHYLHZHUV
RQDSHUFHSWXDOOHYHOVHH+DQVHQ΅΃΃·3LVWHUV΅΃΄΅7KHYDULRXV
technological temporalities within our contemporary digital 
FXOWXUHDUHGHVFULEHGDVEHLQJIXQGDPHQWDOWRKXPDQSHUFHSWLRQ
yet they are of heterogeneous origin and thus introduce a 
transcendent element into human perception. This ontological 
YLHZFDQEHVHHQDVDSURORQJHGFULWLTXHRIWKH.DQWLDQGHȴQLWLRQ






























and a half decades before as the +HDUWRI'DUNQHVVDQRYHOLQ
WXUQZULWWHQLQWKHZDNHRIWKH%HUOLQ&RQIHUHQFHLQ΄΋΋·DQGWKH
HQVXLQJ(XURSHDQȊVFUDPEOHIRU$IULFDȋDQGȂVRPHZKDWOHVV
immediately perceptible and temporally more remote – Captain 
-RKQ6PLWKȇVLQWURGXFWLRQRIWKHWHUPWHUUDLQFRΑQLWDLQWRWKH(QJ













































































symptom of the FULWLFDOFRQGLWLRQVRIRXUWLPHV8QGHUVWDQGLQJ
LQLWVHQWDQJOHGFRPSOH[LW\KRZȊZHȋLPDJLQHWKHHDUWKLVDVWHS
toward understanding the current order of things. It is part of a 
symptomatology of the present.
7RGD\WKHexperience of the earth as divided into inhabitable 









whose climate is changing and whose natural resources have 
EHHQQHDUO\H[KDXVWHGE\WKHGRPLQDQWKDELWVRI:HVWHUQPDQ



























Glissant argues in 3RHWLFVRI5HODWLRQ΄ΌΌΊȴYHFHQWXULHVRI
FRORQLDOGRPLQDWLRQPLJUDWLRQGHSRUWDWLRQDQGVODYHU\FXO
WXUDOFRQWDFWDQGJHQRFLGHZHUHQRWRQO\QRXULVKHGE\WKH











world in relation) became possible through this; and what had 
EHHQȊODUJHUHJLRQV\HWXQNQRZQȋRIDWHUUDLQFRΑQLWD are slowly 
becoming apparent as a WHUUDFULWLFD$FNQRZOHGJLQJDQGNHHSLQJ
LQPLQGWKHYLROHQFHH[SORLWDWLRQDQGDV\PPHWU\WKDWDUH
SULPDU\KHUHWKLVFULWLFDOFRQGLWLRQRIterra might be a locus from 





















































every society and every language furnish us with terror. To be 
WHUULȴHGWRH[SHULHQFHWHUURUVHHPWREHH[SHULHQFHVDVXQL













FKRVHSXEOLTXH – That they should want to rid the commonwealth 













ghosts of SROLVand SROLWHLDZLOOQRWH[RUFLVHRWKHUVSHFWHUVRWKHU
FLWLHVRWKHUIRUPDWLRQVRIWKHDΑRUDother ways of construing the 
relation between representation and political value) and not the 
VHQVHRIWKHZRUGWKH$UHQGWLDQWUDGLWLRQPDNHVRXWWREHWKHLU
limit: the word terror. 7RWKHFRQWUDU\WRGD\WHUURUPXVWZRUN
DVDIRXQGLQJGHIHFWLYHFRQFHSWIRUSROLWLFDOSKLORVRSK\5DWKHU
WKDQVHHNWRȊULGWKHFRPPRQZHDOWKȋRIWHUURUVPRGHUQSROLWLFDO
association depends upon producing forms of living and forms of 
governance or institutions that harbor and protect terror.
This is a deeply counterintuitive claim. Consider WHUURULVP 
rather than WHUURU$WHUURULVWVWULNHVFORVHWRKRPH:HNQRZRU
LPDJLQHWKHQHLJKERUKRRGVZKHUHWKHDWWDFNRFFXUUHGZHDUH
familiar with the social and political situation that lead to it; can 
LGHQWLI\ZLWKWKHYLFWLPVZKRUHPLQGXVRIRXUVHOYHVRURIRXU

























KRPH:LWKWHUURUZHHQWHUDSROLWLFDOrather than a GRPHVWLF
HFRQRP\ZHDVVXPHWKHXQFDQQ\IRUFHRIWKHWUXO\RWKHUȇV
FODLPV)RUȊWHUURULVPȋLVQRWWHUURUWKRXJKZKDWDUHYXOJDUO\







































to the state a person gets into when he has run into danger 


































to become not an anomalous species of but the norm for every 
HQFRXQWHUDQRWKHUQDPHIRUWKHHYHQW
216 7HUURUZRUNVRWKHUZLVHWKDQDVDFODVVLFFRQFHSWRIDVVRFLDWLRQ
and must be thought otherwise. It LVQRWDVLWLVIRU$UHQGWRU
&DYDUHURȊWKHHVVHQFHRIWRWDOLWDULDQGRPLQDWLRQȋȊWKHUHIXVDO
WRYLHZRUDFFHSWDQ\WKLQJȆDVLWLVȇDQGLQWKHFRQVLVWHQWLQWHU




and that I attend to and guard the occurring of that distribution. 
%RWKRIWKHVHDUHHWKLFRSROLWLFDOWDVNVURXJKO\RIDSXEOLFDQG
a private sort respectively; each is both a positive as well as a 




































global scenarios such as passages from one period of history to 
DQRWKHUIRUH[DPSOHIURPWKH0LGGOH$JHVWRWKH5HQDLVVDQFH
RUSURMHFWVWKDWFODLPWREHJOREDORUUDGLFDOVXFKDVWKH)UHQFK




























































UHFRLQLQJ8PZHUWXQΑ) in the Nietzschean sense – of the modern 
DWWLWXGHLQWRDOLPLWDWWLWXGH)RXFDXOWSURFODLPVDQDGLHX to the 
.DQWLDQFRPPDQGZKLFKGHPDQGHGDQLGHQWLFDOVHOIDQGDW









































































least in investigating the legitimacy of the institutional dominance 
of VRPHOLPLWVDQGUXOHV6WLOOWKLVZRUNFDQQRWEHGRQHZLWKRXW
resistance and inventive transgressive practices attired with the 
critical power to reveal that some rules are the remainders of 
WHPSRUDU\QHFHVVLW\DQGWKDWWKH\FDQEHFRPHDSRVVLELOLW\DJDLQ
RUDQDUELWUDU\DFFHVVRU\DQGHYHQUHGXQGDQW






























forms of legitimation translatable universally and universally 
consumable. The age of the global reproducibility of the uni
versity is the age in which the conception of “universality” 













RIWUDQVODWLRQDQGWUDQVODWDELOLW\DQGDYHUVLRQof humanism and 
RIWKHKXPDQLWLHVΖWLVȊWUDQVODWLRQȇVȋYLROHQFHȂwhich is concep
WXDOO\RIDQRUGHUTXLWHGL΍HUHQWIURPWKHVRUWVRIYLROHQFHVWKDW
226 did indeed characterize the old myth of humanist universalism 
ȂWKDWΖȇGOLNHWRHQUROOIRUWKRXJKWDJDLQVWDQGZLWKLQWKHȊJOREDOȋ
university and against global university systems.  





















about the human animal is its universality. 1LODPHDOLHQXP
SXWRWKHKXPDQLVKXPDQLQDVPXFKDVLWFRQWDLQVPXOWLWXGHV
inasmuch as it is the summation or the HQGRIDOOEHLQJVHYHQ
*LRYDQQL3LFRGHOOD0LUDQGRODȇVVWURQJHUFODLPUXQQLQJLQWKH
































the translation of an economic commodity.) The humanities are 
WKXVERWKLQVWUXPHQWVRIJOREDOL]DWLRQDQFLOODU\WRWKHJUHDW
YDOXHSURGXFLQJPDFKLQHRIJOREDOFDSLWDOLVPDVHWRIGHYLFHV












































but also “WUDVODGDUȋȊVDFDUȋȊYROYHUȋDQGȊURPDQ©DU.” The earlier 
word “WUXMDPDQHDUȋIURPWKH$UDELFQHVWOHVLQWKHYRFDEXODU\RI
WKHFRQTXHVWRI$PHULFD&RYDUUXELDVȇV΄Ή΄΄7HVRURGHODOHQΑXD





















of “human” rights to sovereign instances and representatives 
XQGHUWKHDHJLVRIDGHIHFWLYHFRQFHSWRIȊWUDQVODWLRQȋ)URPWKH













by the name of “machine translation.” 
)RUWHFKQLFDODQGVWUDWHJLFUHDVRQVLWPDNHVVHQVHWRWXUQ
WKHKXPDQLWLHVWRZDUGWKHȴJXUHRIWUDQVODWLRQDQGWRJUDQW











which are incompatible with the human in translation. It is in this 






















































234 processRIRQJRLQJFULWLTXH7KHIXQFWLRQRIWKHQRYXP might be 
compared to the function of the immature stem cell in a living 
body: ΖWGRHVQRWFRQWDLQEXWLVLWVHOIWKHFDSDFLW\WRWDNHRQWKH








regenerative function of the QRYXP goes beyond simply repairing 
DSROLWLFDORUVRFLDOȊERG\ȋDQGEULQJLQJLWEDFNWRLWVSXWDWLYHO\




formal energies. If there can be such a thing as a stem cell for 
DOWHULW\WKHQLWLVLQWKDWVHQVHDORQHWKDWWKHQRYXP is a concep





























etymology of both words indicates. 
7KHUHDOVWDWHRIXWRSLDLVDIRUPRIYLUWXDOUHDOLW\LQWKHVHYHUDO







utopian town has bred its own forms of intolerance and hatred. 
5XE\ȇVIDWDOȵDZLVLWVDOPRVWDEVROXWHLQWROHUDQFHRIDQ\ form 
RIGL΍HUHQFHPXFKOHVVDQ\WKLQJVRFKDOOHQJLQJDVFULWLTXH6R






















social pathology and remain after the crime as the only possible 















here that his decision to return is the arrival that generates both 







This is a brilliant description of what utopia does to us and for 
XV8WRSLDPDNHVSRVVLEOHWKHVKDSLQJWKHUHDOL]LQJRIZKDWZDV
QRWȊNQRZQȋLQDQ\REMHFWLYHVHQVHEXWWKDWZDVWKHUHDOUHDG\
as potentiality. This process informs philosopher Catherine 
0DODERXȇVQRWLRQRIWKHȊSRVVLELOLW\RIZDLWLQJȋ΅΃΃·[[[LLDQ







performances are forms of WUDQVLWLYHLPDJLQLQJDQGQRWLPPRELOH
LGHRORJLFFRQVWUXFWLRQV8WRSLDLVSODVWLFPRELOHSHUIRUPDWLYH


























story. The passive register of the word is critical: “visibility” is 
not simply a matter of physical vision but a matter of visuality: a 
PDWWHULQRWKHUZRUGVRISRZHUΖQ:HVWHUQDUWZRPHQVODYHV
WKHZRUNLQJFODVVFKLOGUHQȂDQ\QRWTXLWHKXPDQEHLQJIURP








































and photography in 2Q3KRWRΑUDSK\΄ΌΊΊΆYLVLRQIHWLVKL]HVWKH
VHHQDVWKHNQRZQWKHUHDOLW\RIZKDWLVVHHQLVSUHVXPHGWKH
abstract becomes the concrete. Vision as fetish and as capture 
DUHDQWLWKHWLFDOWRIHPLQLVWRQWRORJ\DQGIHPLQLVWHSLVWHPRORJ\
241Contemporary theories of YLVXDOLW\PDNHSRVVLEOHDWOHDVWD
UHVFXHIURPYLVLRQȇVȊXVDJHȋDVDQIDOVHDJHQWRIWUXWKDQG
UHDOLW\1LFKRODV0LU]RH΍ȇVJHQHDORJ\RIWKHWHUPWUDFHVDGLV







temporary focus on relations of power that inhere in the notion 




landscapes in which the viewer – as well as any hapless human 
ȴJXUHZLWKLQWKHSDLQWLQJȂLVKDUGO\LIDWDOODEOHWRGLVFULPLQDWH
RQHHOHPHQWIURPDQRWKHU7XUQHUȇVZLOOLQJQHVVWRGZHOOLQ






of vision and YLVXDOLW\WKDWPLJKWXVHIXOO\EHFRQVLGHUHGIRUWKH










242 /DXUD80DUNVȇVHODERUDWLRQRIDKDSWLFYLVXDOLW\attempts a 





















indeterminate non/being non/becoming of mattering and not 
PDWWHULQJȋ΅΄ΉPLJKWDOVRGLUHFWFRQWHPSRUDU\FODULȴFDWLRQVRI











































































































247“estrangement” could be turned into a productive concept.
&RQVLJQHGWRLWVHOIDQGQRQUHODWLRQDOHVWUDQJHPHQWEHFRPHV





describes a particularly human capacity that could be read as a 
FDSDFLW\IRUȊHVWUDQJHPHQWȋ+XPDQVKHSRLQWVRXWDUHWKHRQO\
VSHFLHVDEOHRIFUHDWLQJDQREMHFWQRWPHUHO\DFFRUGLQJWRWKHLU










































































































































“Lion is a lion” and what it meant for the place of lions in the 









lions – the lion in the fableWUDGLWLRQVD\ȂZRXOGEHUHOHJDWHG










253because it is impossible to determine whether “the Lion” refers 
to the species or an individual – or indeed whether it is the same 
OLRQHDFKWLPH7KHFULWHULRQIRUH[LVWHQFHLQWKHZRUOGRIWKH








































“world” – as something that is simply there but simultaneously 
FDQQRWVLPSO\EHWDNHQIRUJUDQWHGDQGDVVRPHWKLQJHVSHFLDOO\
if we want to conceive of it as something we have LQFRPPRQwith 
RWKHUIRUPVRIOLIHRQWKLVSODQHWWKDWZHPXVWDFWLYHO\ZRUNWR
SURGXFH"








lies in the notion that the animal does not have a relation to the 
world DVVXFKȂWKHOLRQVD\VXQQLQJKLPVHOIRQWKHVDYDQQDK










“DVLIZHZHUHLQKDELWLQJWKHVDPHZRUOGȋ΅Ή΋DQGWKLVDVLI is an 
DFWRISRHWLFFUHDWLRQ7KXVDV0LFKDHO1DDVVXPPDULVHVLWLVȊDV
255LI there were a performative DVLI lodged within all our constative 
DVVHUWLRQVDQGUHDVVXULQJVWDWHPHQWVDERXWWKHZRUOGDFRPPH





































to invite the reader to consider the terms of this vocabulary 
DVDG\QDPLFFRQVWHOODWLRQDVWHUPVLQUHODWLRQWRHDFKRWKHU




striving for change; or how critical practice does not merely wit
QHVVIURPDGLVWDQFHEXWPRGLȴHVZKHUHLWLQWHUYHQHVVRPHWKLQJ
clustered here under the caption writing(TXDOO\PDQ\WHUPV

















for the vocabulary to produce further patterns and creative 
RSHQLQJVDQGWRWULJJHUWKHUHDVVHVVPHQWDQGVKDUSHQLQJRIRXU
















































































were shared with everyone beforehand for preparation. The 


































SDWHGLQWKH΅΃΄΅Ȃ΅΃΄·7HUUD&ULWLFD events. The introduction to 
WKLVERRNKDVEHHQDXWKRUHGFROOHFWLYHO\






































































open access publishing house PHVRQSUHVV)URP΅΃΃ΌȂ΅΃΄΃VKH
























































6DP0F$XOL΍H is a Lecturer in the Department of Visual Cultures 
DW*ROGVPLWKV8QLYHUVLW\RI/RQGRQ+LVWHDFKLQJDQGUHVHDUFKLV
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strands of contemporary philosophy and a range of cultural 
phenomena. 



















































Mercedes Bunz, Birgit Mara Kaiser 
and Kathrin Thiele (eds.)
6\PSWRPVRIWKH3ODQHWDU\&RQGLWLRQ$&ULWLFDO9RFDEXODU\
This book explores the future of critique in 
view of our planetary condition. How are we 
to intervene in contemporary constellations of 
ȴQDQFHFDSLWDOLVPFOLPDWHFKDQJHDQGQHROLE-
eralism? Think we must! To get to the symp-
WRPVWKHERRNȇVΆ΋WHUPVUDQJLQJIURPD΍HFW
DQGDɝUPDWLRQWRZRUOGDQGZRUNSURYLGHWKH
reader with a critical toolbox to be continued. 
Negativity, judgment and opposition as modes 
of critique have run out of steam. Critique as an 
attitude and a manner of enquiry has not. 
ZZZPHVRQSUHVV
Ζ6%1
